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Rabbi Yisroel Reisman Discusses the Future Hamikdosh and Yerushalayim

By Daniel Keren
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Rabbi Yisroel Reisman, Rav of the Agudath Israel of Madison spoke at the recent January 1st legal holiday Hakhel Yarchei Kallah gave opened a lecture titled “Footsteps of Moshiach” that focused on Mem Gimel (Chapter 43) and primarily on Mem Daled (Chapter 44) of Sefer Yechezkel, the Book of Ezekiel.

If you have not had the opportunity to study Sefer Yechezkel, Rabbi Reisman said you probably expect after the coming of Moshiach and the geulah, (the Redemption of the Jewish people from this long and bitter exile) that the Bayis Shlishi (the Third Beis Hamikdosh) will be rebuilt on the Har Habayis, Temple Mount in Yerushalayim.


But the first Rashi in Perek Mem Heh (Chapter 45) writes that after the geulah, Jews will return in the future to Eretz Yisroel and there will be a new division of the land. There will be a throwing of lots among the tribes that will be dramatically different than in the original halukah, division in the days of Yehoshua. 

Future Division of the Land will More Equal


The main difference is that in the days of Joshua, those tribes with larger populations received bigger portions of land than tribes with smaller populations. In fact in Sefer Yechezkel, the Navi prophecizes that Eretz Yisroel will be divided in twelve equal portions from east to west beginning with Dan in the north going southwards to Gad in the south.

From north to south, the tribes that will be given new halukahs will be Dan, Asher, Naftali, Menasheh, Ephraim, Reuven, Yehuda, Binyomin, Shimon, Yisachar, Zevulon and Gad.


What is particularly shocking to anyone who hasn’t studied the Book of Ezekiel are the pasukim (verses) that there will be a middle strip for the tribe of the Leviim and the Kohanim, thus obviating the need for cities of Leviim in the 12 tribes as existed during the days of the Bayis Rishon (First Temple) and Bayis Sheni (Second Beis Hamikdosh).


And for those who study Sefer Yechezkel, there is clearly a very big kasha (difficulty) for if you look at the map described by the prophecies of Navi Ezekiel you will notice that Yerushalayim (Jerusalem) and the Beis Hamikdosh (the Holy Temple) in the la’asid lavo (era after the geulah) Yerushalayim and the Beis Hamikdosh will not be in the same place and that prophecy clearly goes against conventional understanding based on the fact that the Bayis Rishon and the Bayis Sheni were situated in Yerushalayim Ir Hakodesh (the holy city and heart of the Jewish people.)

A 35 Mil Separation between the Future Beis Hamikdosh and Yerushalayim


There is a 35 mil difference in the map from Sefer Yechezkel from the future Bayis Shlishi to the location of Yerushalayim. [A mil is approximately two-thirds of a mile.] The Rashash  in his commentary of Bava Basra tackles the issue of Jerusalem and the future holy temple being so far apart from each other. But Rabbi Reisman explained that this is not a unique opinion. There is simply no commentary of the Book of Ezekiel that doesn’t agree that in the future there will a very significant 35 mil separation between the Beis Hamikdosh and the city of Jerusalem.


What is not clear is which (Yerushalayim or the Holy Temple) of the two will be in a different location in the future after Moshiach comes. Rashi for his part writes that Yerushalayim will remain in its original location and that it will be the Bayis Shlishi that will relocated to a different place. His opinion is strongly disputed by the Radak who believes that it will be the Beis Hamikdosh that will remain in its original location and that it will the city of Jerusalem that will move to a different location after Moshiach comes.


Rabbi Reisman spoke about the original 18 blessings in the Shemonah Esrai that we recite three times a day. With one exception, none of those original blessings begin with the Hebrew osios (letter) “vav” that means “and.” That one exception is the brocha asking “V’lirushalayim ircha b’rachamim tashuv/Return to Yerushalim in mercy”


Jerusalem [on earth] is missing the important aspect of Yerushalayim l’malah (the heavenly city of Jerusalem) and the vav in the Shemonah Esrai blessing demonstrates our desire for a combined holy city that unites both the physical and spiritual aspects of the holy city.

The Spiritual Limitations of Olam Hazeh


Why is the future Beis Hamikdosh going to be separated from the city of Yerushalayim? Rabbi Reisman offered the insight that Olam Hazeh (this world) is a place where we normally do not perceive the presence of Hakodesh Baruch Hu, except  for those occasional moments when a Jew is granted brief spiritual revelations that allow one to connect with the Shechinah (Divine Presence of Hashem.)


In the future the kisei hakavod (the throne of Hashem’s glory in shomayim, heaven) will be brought down into this world as revealed in the future Bayis Shlishi. Just as in the days when Moshe Rabbeinu came down from the top of Har Sinai where he received the Torah the first time from Hakodesh Baruch Hu. The experience was so powerful that he was blessed with an overwhelming aura of holiness that as a result most of the Bnei Yisroel (Jewish nation) were unable to look at him directly because of that powerful aura emanating from his face.


Similarly in the future, Jews will be so overwhelmed by a powerful sense of G-dliness that it will simply not be possible for the Beis Hamikdosh to be located in Yerushalayim where so many Jews will be living “normal” lives.


There are many prophecies in Sefer Yechezkel that to put it bluntly differ significantly from halachos listed in the Chumash (Torah). Chazal (our Sages of blessed memory) at one point wanted to hide the Book of Ezekiel so nobody would learn it because of those pasukim (verses) that seemingly “contradict” what is stated in the Five Books of Moses.
An Attempt to Reconciliate the Differences


One of those sages however in an attempt to reconciliate the differences locked himself in a room with many barrels of oil in order to study the “differences” and he was able to prove that there were really no major contractions between Sefer Yechezkel and the Chumash and thus there was no need to hide the Book of Ezekiel. Rashi wrote about that sage. The only problem was that Rashi admitted that although he heard of this achievement by the sage, he wasn’t able to personally find that manuscript.

Reprinted from the January 18, 2019 edition of the Flatbush Jewish Journal.

Tefillin on the Left?
By Rabbi Moshe Meir Weiss
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The posuk teaches us, “Vahoya l’os al yod’cha – Tefillin should be a sign upon your hand.”  The Gemora expounds the word yod’cha to be a composite of yad keiha, upon your weaker hand, and it is from here that we learn the Halacha that one who is right handed should put his tefillin upon his left hand.  This law prompts the immediate question, Why don’t we put our tefillin on our right hand?  We are always careful to do mitzvahs with the right hand!


It is related (cf. ArtScroll Biography of Reb Yakov Kamenetsky) that when Reb Yakov was in the hospital, a nurse saw him struggling with his right hand to pick up a cup of water.  She questioned him, “Rabbi, you have many tubes running into your right hand while your left hand is unencumbered.  Why don’t you hold the cup in your left hand?”  He patiently explained to her that he was making a blessing on the water and therefore, in honor of the blessing, he was holding the cup in his right hand.


So, too, when making havdalah, we grasp the wine goblet in our right hand but, when we say the blessing on the besomim, the fragrant spices, we switch the cup to our left hand and grasp the besomim in our right hand.  Likewise, when we make the brachah on the lulav and esrog, we hold the lulav in our right hand and the esrog in the left.


This is because the lulav has more prestige because it contains three mitzvos, the lulav, the hadas, and the arovah, while the esrog is only one.  Furthermore, the lulav is taller and it is the lulav that is mentioned by name in the blessing.  If you remember your zaidy giving you a coin to give to tzedakah, charity, you might remember him instructing you, “Geb mit da rechte hant – Give it with your right hand.”  And finally, we are always instructing our children to give shalom aleichem with their right hand (which sometimes means a shift of the lollipop, momentarily, to the left hand).


So, how come we put the tefillin, which the Rosh says is the single most important mitzvas asei, positive command, (cf. Be’er Heitiv, Hilchos Tefillin) upon the left hand?


The Chizkuni gives several answers.  The first answer he offers is that the mitzvah is actually, “Uk’shartom l’os al yodecha – To TIE the tefillin as a sign upon your hand,” and as such we put it on the left so that we can tie with the right hand.  He then offers a second suggestion: that since we do most of our daily activities with our right hand, the right hand finds itself in all kinds of unclean places.  

Since tefillin contain many of Hashem’s holy Names, it is safer to put it upon the left hand which is more often the cleaner one.  The most common answer to this difficulty is that since the hand tefillin is supposed to be opposite the heart, to bind our emotions to Hashem, we therefore put it on the left hand since anatomically the heart is on the left side of the chest.  

So, therefore, when reflecting upon why we put our tefillin on our left hand, we should contemplate the aim of the tefillin which is to remind us that our hearts should be suffused with Torah emotions such as love for our fellow human beings, the special love for the righteous convert, the love of Hashem, the love for our spouse, and the fulfillment of “Lo sisna es achicha bilvovecha – Do not carry in our hearts hatred for any or our brethren.” 

The Ohr HaChaim HaKodesh offers a novel answer to our question.  He says that one of the primary purposes of tefillin is to remind us of the great miracle of the Exodus.  At the time of the exodus, Hashem’s ‘hand’ caused destruction and devastation upon the Egyptians.  

This ismidas hadin, the attribute of Hashem’s strict justice.  The manifestation of Divine retribution is depicted by the left hand, while Hashem’s chesed and rachamim, mercy and kindness, is symbolized by the right hand. Since at the time of Yetzias Mitzrayim it was the attribute of retribution that was paramount, we therefore remember it by putting tefillin on the left hand.  This is similar to the famous Talmudic dictum about proper chinuch, education.  “L’olam y’hei smol doche u’yamin m’kareves – (If the need arises to discipline) it is always the left that should push, away while the right hand should draw near.”


May it be the will of Hashem that when putting on our tefillin we have these thoughts in mind and in that merit may Hashem bless us with long life, good health, and everything wonderful. (January 24, 2016)

Reprinted from the January 24, 2016 website of Matzav.com.
Is Stunning an Animal Before Slaughter More Humane? Some Religious Leaders Say No

By Karen Zraick


With the start of the new year, Belgium became the latest European country to ban traditional Jewish and Muslim animal slaughtering practices. The move was applauded by animal rights activists but condemned by religious leaders who see the ban as a threat to their communities.


At issue is whether to allow religious exemptions to European Union rules that state animals must be knocked out before they are slaughtered, which supporters say is more humane. The United States has similar regulations, but allows for religious exemptions.


Both faiths require that the animal be treated well in life and be healthy and unharmed before slaughter, which all Jewish religious authorities and some Muslim ones interpret as a prohibition of “stunning” before slaughter.


Religious leaders say minimizing an animal’s pain has always been central to their traditions, and a ritual slaughter — carried out with a sharp blade to the neck — should be quick and almost painless.


When they are stunned, animals are rendered unconscious through blunt force, electric shocks, gassing or a steel bolt that penetrates an animal’s skull. Stunning has been used for decades and “promotes animal welfare and meat quality,” according to the North American Meat Institute, a trade group that represents 95 percent of American red-meat producers.


But kosher-certifying authorities say that no form of stunning before slaughter is permissible, said Rabbi Menachem Genack, who oversees certification for the Orthodox Union, the world’s largest kosher certifier. Some halal-certifying bodies agree, but others do allow nonpenetrative stunning before slaughter.
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A sheep on its way to slaughter during a Muslim holiday in Brussels. Two regions of Belgium banned animal slaughter without stunning, spurring criticism from religious leaders.CreditCreditEric Lalmand/Agence France-Presse — Getty Images

“Animal welfare has been addressed by Islamic legal scholars since very early in Islamic history,” said Bogac A. Ergene, a history professor at the University of Vermont and co-author, with Febe Armanios, of “Halal Food: A History.”

Everyone agrees that an animal’s suffering should be kept to a minimum, he added. What is up for debate now is, among halal meat producers, certifiers and consumers, whether stunning accomplishes that goal. Some argue that stunning itself can cause great suffering, particularly if it is not carried out properly.


Dr. Armanios, an associate history professor at Middlebury College, said that the research on what is more “humane” was inconsistent, with studies that can support either position.


Beyond the concern for animals, Jewish and Muslim leaders see darker motivations behind the effort to outlaw the practices. The historical precedents are grim. The Nazis also cited cruelty to animals when they prohibited slaughter without stunning in 1933.


The Conference of European Rabbis, which includes top religious leaders in 40 countries, called the new ban an affront to European values and said it “put Jewish life at risk.”


“What we see in Europe is ominous,” Rabbi Genack said.


He said he believed that anti-Semitic and anti-Muslim sentiment was responsible for some — but not all — of the momentum behind the recent bans.


The Belgian law was first proposed by Ben Weyts, a right-wing Flemish nationalist and government minister responsible for animal welfare. On Monday, he retweeted Paul Joseph Watson, a far-right English commentator and contributor to the conspiracy site Infowars, who wrote that the ban “needs to happen in every European country.”


The ban went into effect this month in the northern region of Flanders and will be put into effect in the southern Wallonia region in September. The country’s tiny third region, Brussels, will still allow ritual slaughter.


Muslim and Jewish leaders have filed lawsuits challenging the law in Belgium’s Constitutional Court.


Belgium joins Sweden, Norway, Iceland, Denmark and Slovenia, which do not allow religious exemptions to the stunning rule. Other European countries have varying requirements, according to a Library of Congress report released last year.


In the Netherlands, the government and religious groups struck a compromise, which took effect a year ago: If an animal is still responsive 40 seconds after its throat is cut, it must be stunned.


Jewish leaders remain divided over whether that method of stunning is acceptable, and how many seconds one should wait, Rabbi Genack said.


Temple Grandin, a renowned expert on humane slaughter (who was played by Claire Danes in a 2010 movie), has written that religious slaughter must be done with great attention to detail (and a long, sharp knife) to minimize suffering.


Dr. Armanios added that there was one argument put forth by religious and secular people alike that is often overlooked: that there simply is no truly humane slaughter.

Reprinted from the January 9, 2019 website of The New York Times.

Torah and the Basis
Of a Jew’s Morality
From the Talks of the Lubavitcher Rebbe

Rabbi Menachem Mendel Schneerson, Zt”l
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"What exactly is morality?" asks this week's Torah portion, Mishpatim. What are we Jews supposed to do with the Torah we received at Mount Sinai with so much fanfare in last week's Torah reading? What are the Torah's commandments really about?

First of all, let's look at the name of the portion itself--Mishpatim--which means "statutes." The 613 commandments in the Torah are generally divided up into three categories: "chukim," laws which are entirely beyond our comprehension; "eydut," laws which human intellect alone would never have reached, yet once the Torah legislated them, we can understand their necessity; and "mishpatim," simple and uncomplicated laws which are logical and easily understood. 

In other words, mishpatim are those laws which mankind would have instituted to govern the world (such as the prohibition against stealing, murder, etc.), even without the Torah having been given. In fact, most of this week's Torah portion deals with those types of laws that govern man's relationship to his fellow man.


At first glance, the fact that an entire portion is dedicated to these simple laws is surprising. One would think that the Torah would be distinguished by those special and unique laws which differentiate it from all other systems of law established by the nations. Why did G-d have to personally give His Torah on Mount Sinai, only to inform us that we should not kill? Would we not have reached the same conclusion without Divine revelation?


The fact of the matter, however, is that by giving preeminence to these rational statutes, the Torah means to teach us how we should relate to all of Torah law in its entirety. A Jew does not obey even laws which are readily understood by the human intellect simply because our reasoning compels us to; rather, all mitzvot must be performed with the same measure of faith in G-d and desire to do His will. In other words, a Jew refrains from stealing only because G-d has commanded him not to, and not because his intellect has decided that stealing is immoral and unethical.


A Jew does not base his morality on what his limited wisdom can understand. Human logic is intrinsically flawed as it is subject to the whims of the individual's will. History proves how just about any action can be justified and rationalized, and even turned into a "mitzva!" 

As people also differ from one another in their intellectual capacity, logic alone would dictate a different code of behavior for each person if it were the only criterion. The foundation of a Torah way of life, however, is the belief that all the Torah's commandments were given to us by G-d at Mount Sinai and thus are equally binding as the will of G-d.


Furthermore, G-d is not limited by our understanding of Him, as even the simplest mitzvot have deeper significance than we can ever hope to understand. Performing a mitzva only because it makes sense to us misses the whole point.

Morality, then, is based on our acceptance of the Torah's commandments as G-d's will, which is the Jewish definition of true ethics.

Reprinted from the Parashat Mishpatim 5773/1992 edition of L’Chaim Weekly, a publication of the Lubavitch Youth Organization in Brooklyn, NY.
Parshas Mishpatim
Forces of the Upper World
By Rabbi Bentzion Shafier

Founder of TheShmuz.com
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“You shall not allow a sorceress to live.” — Shemos 22:17               


The Sefer HaChinuch explains that the mitzvah to destroy sorcerers is based on the foundation that HASHEM created a perfect world. Everything in this world has a plan and a purpose, and everything is in exact balance. To maintain a perfect physical world, HASHEM created a spiritual world to guide it. 

From the stars and planets, down to the trees and grass, behind every physical entity is a spiritual counterpart that is responsible for its existence. Chazal tell us, “No blade of grass grows without an angel guiding it” (Bereishis Rabbah 10:6). 


HASHEM forbade sorcery because it throws off the balance of the upper world, thereby throwing the physical world into imbalance, too. 


This Sefer HaChinuch is far removed from our experience and is difficult to relate to. A way to better understand it is to focus on an example from medical history. 

Childbed Fever


In 1846, the young physician, Ignac Semmelweis, was appointed the head of obstetrics of the Vienna General Hospital. He was soon confronted with a very troubling issue. 


The hospitals had two wards where women gave birth. One was a regular ward of the hospital, attended by physicians schooled in the most modern medical techniques of the times. The other was a charity ward, serviced by women trained to act as midwives. The strange thing was that expectant women would do everything in their power to be admitted to the charity ward instead of the regular one. The patient death rate was ten times greater in the regular ward.  


Semmelweis was dumfounded. He could find no reason for the increased death rate. He researched everything: the procedure in the delivery room, the laundry used to wrap the babies, and the air circulation. He spent months visiting other hospitals. He read everything available in the literature of the day. There was no explanation until finally one day, it dawned on him.


In those days, the only way to do meaningful research was on cadavers. Semmelweis would begin each day at the morgue, dissecting the bodies of women who had died in childbirth. He would then go directly to aid in delivering babies. And he would do so without washing his hands or wearing gloves. This was the 1850’s; germ theory hadn’t been discovered yet. 


 “Perhaps,” he thought to himself, “there is something that I am carrying from the corpses to the young mothers, and that is causing the outbreak of childbed fever.” He then instituted a policy that every doctor had to vigorously wash his hands in a solution of lime and chlorine before touching a patient. Within days, the outbreak of childbed fever decreased. Within weeks, the death rate was half of that on the charity ward. 


What Semmelweis discovered was that he had been carrying invisible entities that couldn’t be seen by the naked eye, and these were responsible for the death of his patients. Sadly, not only didn’t he become a hero for making this discovery, he was mocked. No one believed him. “Impossible,” they said. “Something that can’t be seen is responsible for killing people? Nonsense!” And it wasn’t until decades later that germ theory became accepted in medical circles. 


Mankind was beginning to discover a whole new world. Humans cannot see it unaided, but it is a world as real as bricks and mortar, and it has a profound impact on our lives. 

An Unseen World


This example may help us better relate to what the Sefer HaChinuch is saying. We live in wondrous times when technological advances and scientific knowledge abound. We enjoy an understanding of the physical world that previous generations couldn’t imagine. And in that sense, modern man is advanced. There is, however, an entire other world that modern man is unaware of. 


When we look at a complex and vast ecosystem, we are seeing but the tip of the iceberg. As massive as the ecosystem may be, the upper worlds that guide it are far more intricate. Each physical entity has a conscious guiding force that directs and supervises it, and all these forces, the beings of the upper world, live in harmony and peace. Each has its set of directives and its mission, and each recognizes HASHEM, knowing its place in the cosmos. 


HASHEM placed this world at man’s disposal. In a real sense, man is the steward of Creation. He was assigned the task of building this world and nurturing it: planting seeds to grow his daily bread, harnessing forces of nature to better his life, and using this world as a tool to serve his Creator. 


HASHEM gave man dramatic power. When he takes a branch from one tree and grafts it to another, he brings about a new fruit. To the uneducated eye, all that he has done is created a palmetto. But to someone who sees the upper worlds, man has mixed spiritual forces and created turbulence in Creation. 

The Torah warns us against sha’atnez — breeding different species of animal, wearing certain combinations of fabric, and grafting different types of fruit — because HASHEM created a perfect world that lacks nothing and needs no improvement. When man thinks that he is bettering Creation, he is arrogantly assuming that HASHEM needs his help, but he is missing the complexity and depth of what guides this world. 


So, too, HASHEM gave man power to directly manipulate the upper world, but forbade him to use that power because it throws the physical world that depends on it out of balance. When man engages in sorcery, he disrupts the balance of Creation and convolutes the fine symmetry of the upper worlds. The Torah forbids black magic because it muddles up the underpinnings of a perfect world. 

This mitzvah has a very practical message.


One of the reasons it is difficult for us to recognize the ramifications of our actions is because we perceive this world only in concrete terms. We aren’t attuned to the spiritual world behind it. When we focus on forces beyond our experiences, we come to recognize how much HASHEM put into our control, and we begin to understand the gravity of our actions. HASHEM created a world in exact balance and put us in the position to use it. When we use this world properly, we are elevated, fulfilling our purpose in Creation, and the world itself is uplifted, fulfilling its purpose in Creation. 

Reprinted from this week’s website on TheShmuz.com This is an excerpt from the Shmuz on the Parsha book.
Rabbi Berel Wein on
Parashat Mishpatim
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It is difficult, in the extreme, to understand the concluding part of this week's Torah reading. It is recorded that the noble people of Israel somehow gazed and saw the likeness of heaven and they were not immediately punished nor struck down for having done so. The Torah has made it abundantly clear in many places that no human being while alive can see, so to speak, a corporeal vision of the      L-rd.


If this be the case, then what is this verse and the Torah telling us? What does it mean that these noble people were able to gaze upon the Divine presence? As is the case in almost all the narratives that appear in the Torah, there are various interpretations of this issue that have been advanced over the ages. Most of these opinions reflect the idea that these great and noble people gazing upon the Divine presence is to be understood in a metaphorical sense and not literally.


After having experienced the revelation at Sinai and the granting of the Torah to the Jewish people, this cadre of special people now attempted to understand the methodology by which G-d runs the world. They thought that they had achieved such a level of spirituality that they were able to do so. They somehow combine the idea of physical reality in their understanding of G-d and for this they would later suffer negative consequences. Their ambition, even for spirituality, was a reach too far.


In the Torah reading that we will hear in a few weeks, we will see that our great teacher Moshe also attempted this leap of understanding the Divine completely. G-d will tell Moshe of the impossibility of his request. Being human, no matter how great one is, automatically limits one's understanding and true appreciation of the Creator. It is a line that no human being can cross and retain life, as we understand it to exist.


The Midrash seems to indicate that Moshe did have such an opportunity at the beginning of his mission, at his encounter with G-d at the burning bush. Moshe was not willing to avail himself of that opportunity then and the L-rd informs him now that it is far too late for that opportunity to be revised. Nevertheless, Moshe has the strongest relationship with Heaven that any human being ever experienced or could experience. But even that relationship – the face-to-face conversations, so to speak, with G-d – is to be viewed as not achieving a complete understanding of the Divine and of the methodology employed by Heaven to guide the world and human events.


Perhaps that is what the rabbis of the Talmud meant when they said, “simply let them ignore and disassociate themselves from Me and just observe the Torah that I have granted them.” Much of the world at various times confuse human beings with G-d or as being G-d. Judaism comes to tell us that there is an indelible line between the two that can and never will be crossed.

Reprinted from this week’s website of Rabbiwein.com
Rabbi Eli J. Mansour

On Parashat Mishpatim

By Rabbi Eli J. Mansour
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In Parashat Mishpatim the Pasuk writes right in the beginning, “Viele Hamishpatim Asher Tasim Lifnehem,” translated as ‘these are the ordinances that you should place before them’.


Rashi comments on the words “Asher Tasim Lifnehem” (that you should place before them) that G-d said to Moshe, don’t think to say that all I am asking you to do is teach them the Halachot 2 or 3 times until they know it by heart, and that you are not obligated to give them the reason, the rational, and the logic behind the law, but rather you must place the Torah in front of them like a set table ready to eat.

The Rabbis are teaching us a lesson that Moshe was not commanded to only discharge Halachot and say them over without any logic or rationale behind them. In that case it would be a very dry studying, and it would be a very bland Limud. 
The Torah is coming to say that you have to place it in front of them like somebody places food. We know that when we put food on a table, that the presentation plays a large factor in arousing the appetite of the eater. Therefore we present the food in a very pleasant way.

The Rabbis are saying that while one learns Torah, it’s not enough that he just reads one law after another without knowing the reason why he is learning it. This type of learning can be become very boring, and can become very burdensome and can become very routine. The Torah here might be giving a lesson to the teachers, like Moshe Rabenu, that they must teach their students in depth in each subject that is brought in front of them.  The teacher must give them reasons and logic and the understanding in order that the student develops a love of Torah.


It’s like serving food with spices. Then already it is edible. But one who just serves a piece of food that is bland without flavoring, sure it has nutrition and sure it will satiate a person, but it is not an enjoyable experience. Therefore Moshe is being told by G-d ‘Asher Tasim Lifnhehem’ meaning that you have to set the table of Halachot, and you have to make it appealing to the students, and study them in depth.

Unfortunately there are many people that think the main thing is to teach book knowledge.  It is important that you know things by heart, but of course this would not be enough but rather is just superficial.  Our children are not robots nor are they computers.  Our children have to learn a love for the Torah which can only be attained by studying in depth, by giving the child a reason and rationale. In Hebrew they call it Sevara (logic), and that really comes with the study of Talmud.

The study of Gemara really expounds the logic of the Torah and the precepts that are brought within.

The Torah says, “Asher Tasim Lefnehem.” So Moshe was obligated to set the table (so to speak) and teach Halachot where they would enjoy it and toil in it, and delve into the logic.  So too is it incumbent upon those that are studying Torah to plummet to its depths in order to understand it and in order to keep it enjoyable and appetizing.
Reprinted from this week’s website of the Edmund J. Safra Synagogue in Brooklyn, NY.

Hashem will Carry You
By Rabbi David Ashear
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The Gemara says in Mesechet Makot:  “Iin the path that a person wants to take- in it Hashem will assist him." Similarly, it says in Mesechet Yoma: “if a person wants to purify himself, Hashem will help him do it." Sometimes people want to become better, but the steps necessary to take in doing so seem too daunting. They should know: If they truly want to improve and accept upon themselves to take those steps, Hashem will help and carry them through it.


Rabbi Yosef Mugrabi told a story about the Rosh Yeshiva of the Kaminetz Yeshiva. On one occasion, he was speaking to his students and told them that when he was six years old, he had a very severe illness. At that time, his father told him, "I have hundreds of people praying and accepting upon themselves to improve in your merit, but you didn't accept anything on yourself."


The young boy asked his father, "What should I do?"


His father then explained to him what it means to accept something and how he would have to do all that is in his power to keep whatever he accepts for his entire life. He then suggested that he should accept to never miss praying Shacharit with a minyan. He said, "Although there will be times when it will be extremely difficult to keep this, if you wholeheartedly accept it and do all you can, Hashem will make sure that you're able to keep it."


The boy accepted. Seventy years later, this boy, who eventually became the Rosh Yeshiva of Kaminetz, was telling his students about this acceptance and he explained why, specifically then, was he telling them about it. He said he had just arrived back in Israel from a trip to America. He was there for a week raising funds for the Yeshiva. When he scheduled his return flight home, he asked the travel agent if there would be a minyan for Shacharit on the plane. 

The agent said, "Most likely not." The Rabbi told him that he needed a minyan. The agent said, "The best I can do for you is get you a stopover in Amsterdam. You could land there at 8:00am, and there would be a connecting flight at Israel at 11:00. You could try to find a minyan there, but the trip will be longer and more expensive."


The Rabbi said he'd take it. He arrived in Amsterdam at 8:00 and the Rabbi whispered a prayer to Hashem. He said, "For seventy years, I have been able to make minyan for Shacharit, never missing even once. I want to make minyan now, but I don't know a thing about Amsterdam. I don't know any people here; I don't know the language; and I don't know where to find a minyan. Please Hashem, “Help me get to my destination."


He left the terminal and stood outside by the curb. Less than two minutes later, a cab pulled up with a Jewish man in the driver's seat. He asked the Rabbi if he wanted to go to shul to pray Shacharit with a minyan. The Rabbi happily accepted. They drove for about a half hour to a shul and, when they walked it, they saw exactly eight people there, waiting for a minyan. The Rabbi plus the driver made ten. They prayed Shacharit. The man then asked the Rabbi where he needed to go. He said, "I feel bad to ask, but I need to go back to the airport."


The driver said, "No problem; I'm going there anyway. I was in the airport looking for work and I took a break to go pray Shacharit and now I'm going back." They managed to arrive with just enough time for the Rabbi to make his 11:00 flight.


The Rabbi told his students, "I'm telling you this story because I want you to know, whenever you accept something upon yourself in Avodat Hashem, even if it's difficult, have no fear. When it's too hard, Hashem will carry you."


We can all access this special Siyata D'Shamaya. If we wholeheartedly accept upon ourselves to go in a certain direction, Hashem will give us the help we need to accomplish it.

Reprinted from the January 14, 2019 email of Emunah Daily.
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